CSS Islamic Studies — Complete Solved
Paper 2024

Q. No. 2 — Self-purification is an essential
element for the evolution of society. Explain.
(20)

English Answer

1. Introduction

Islam considers the reform of society inseparable from the reform of the individual. A society is
ultimately a reflection of the character, values and conduct of its members. Therefore, Islam
places great emphasis on Tazkiyah al-Nafs (self-purification). The Qur’an declares:

“He has certainly succeeded who purifies it, and he has certainly failed who corrupts it.”
(Al-Shams 91:9-10)

Self-purification means cleansing oneself from arrogance, greed, hatred, jealousy, dishonesty and
immoral desires while developing sincerity, patience, justice, compassion and God-
consciousness.

2. Concept of Self-Purification in Islam

Tazkiyah is not merely spiritual purification. It involves the purification of beliefs, thoughts,
intentions, emotions and actions. The Holy Prophet (PBUH) said:

“Indeed, actions are judged by intentions.”
(Sahih al-Bukhari, Sahih Muslim)

Thus, social reform begins with an individual who possesses a purified conscience.
3. Self-Purification as the Foundation of Moral Society

A person who controls his desires is less likely to commit corruption, fraud, violence or injustice.
Islam therefore links personal morality with social stability.

The Qur’an says:
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“Indeed, Allah does not change the condition of a people until they change what is in
themselves.”

(Al-Ra'd 13:11)

This establishes a direct relationship between inner transformation and social transformation.

4. Self-Purification Eliminates Social Evils

Tazkiyah reduces jealousy, greed, hatred, arrogance and selfishness. A purified individual
respects the rights of others and avoids exploitation.

For example, a businessman with taqgwa will not adulterate goods; a judge with tagwa will not
sell justice; a politician with taqwa will not misuse public resources.

Flowchart:

Purified Individual — Ethical Conduct — Trust — Justice — Social Harmony — Social
Evolution

5. Self-Purification Promotes Social Justice

Islamic justice is not sustainable merely through laws. It requires morally responsible people who
voluntarily uphold justice. The Qur’an commands:

“Stand firmly for justice, as witnesses for Allah.”
(Al-Ma'idah 5:8)

Self-purification therefore produces citizens who respect law even when personal interests
conflict with it.

6. Self-Purification and Collective Welfare

Tazkiyah creates generosity and social responsibility. Zakat, charity, helping the poor and caring
for orphans become natural outcomes of a purified soul.

The Qur’an states:

“By no means shall you attain righteousness until you spend from that which you love.”
(Aal-e-Imran 3:92)

7. Relevance to Pakistani Society
Pakistan faces corruption, intolerance, dishonesty, sectarianism, nepotism and social injustice.

Institutional reforms alone cannot permanently solve these problems. If citizens and public
officials develop taqwa, amanah and ihsan, institutions will become more effective.
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8. Conclusion

Self-purification is the moral engine of social evolution. Islam does not seek merely to change
institutions; it seeks to transform the human beings operating those institutions. When individuals
purify their intentions and character, justice, cooperation and compassion emerge in society.
Thus, Tazkiyah al-Nafs is both a spiritual obligation and a prerequisite for sustainable
social development.
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Q. No. 3 — The main purpose of Ghazwat-e-
Nabawi (PBUH) was to establish peace.
Explain. (20)

English Answer

1. Introduction

The Ghazwat-e-Nabawi were military expeditions led by the Holy Prophet Muhammad (PBUH).
Although they involved warfare, their fundamental objective was not territorial expansion or
conquest for its own sake. They were undertaken for defence, removal of persecution,
protection of the Muslim community, securing freedom of religion and ultimately
establishing a just and peaceful order.

The Qur’an states:

“And if they incline to peace, then incline to it.”
(Al-Anfal 8:61)

2. Islam Permits War as a Last Resort

Islam did not make warfare the norm. Permission to fight was given in response to persecution
and aggression:

“Permission [to fight] has been given to those who are being fought because they were
wronged.”

(Al-Hajj 22:39)

Thus, warfare in the Prophetic era was primarily defensive and corrective.

3. Protection from Persecution

The early Muslims faced severe persecution in Makkah. The Prophet (PBUH) initially endured
persecution peacefully. Armed resistance became necessary only after Muslims were expelled,
attacked and deprived of their rights.

4. Battle of Badr and Restoration of Security

The Battle of Badr was not launched simply for conquest. The Muslims faced an existential

threat from the Quraysh. The victory strengthened the security of the Madinan state and reduced
the possibility of continuous aggression.
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5. Battle of Uhud and Defensive Strategy

Uhud demonstrated that Muslims were required to defend Madinah against external aggression.
The Prophet (PBUH) accepted the military advice of his companions and organized defensive
positions.

6. Battle of the Trench: Peace through Defence

The Battle of Ahzab/Trench provides a powerful example of defensive warfare. When a large
coalition threatened Madinah, Salman al-Farsi suggested digging a trench. The Prophet (PBUH)
adopted this innovative defensive strategy.

Aggression — Defence — Deterrence — Negotiation — Peace

7. Treaty of Hudaybiyyah: Peace over Immediate Victory

The Treaty of Hudaybiyyah is the strongest evidence that the Prophet's military policy ultimately
aimed at peace. Despite apparently difficult terms, the Prophet (PBUH) accepted the treaty
because it created a peaceful environment for dialogue and propagation of Islam.

The Qur’an described it as:

“Indeed, We have given you a clear victory.”
(Al-Fath 48:1)

8. Ethical Conduct during Warfare

The Prophet (PBUH) prohibited unnecessary killing and emphasized humane conduct. Non-
combatants were not to be deliberately targeted, and treachery was forbidden.

9. Conquest of Makkah: Victory through Forgiveness

When Makkah came under Muslim control, the Prophet (PBUH) did not pursue mass revenge.
His general policy of forgiveness transformed former enemies into members of a peaceful
community.

10. Conclusion

The Ghazwat-e-Nabawi cannot be understood simply as military campaigns. Their broader
objective was to protect life, end persecution, establish justice and create conditions for peaceful
coexistence. The Prophetic model demonstrates that force may be used for defence, but the
ultimate objective remains peace, justice and human security.
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Q. No. 4 — Explain the doctrine of
Prophethood and its importance in human
life. (20)

English Answer

1. Introduction

Prophethood (Nubuwwah) is a fundamental doctrine of Islamic faith. Allah did not leave
humanity without guidance; He selected righteous individuals as Prophets and revealed His
message to them. Muslims believe in all Prophets, from Adam (AS) to Muhammad (PBUH),
with Muhammad (PBUH) being the final Prophet.

The Qur’an says:

“Muhammad is the Messenger of Allah and the seal of the Prophets.”
(Al-Ahzab 33:40)
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2. Concept of Prophethood

A Prophet is a human being chosen by Allah to receive divine revelation and communicate His
guidance to humanity. Prophets teach people the purpose of life, distinguish right from wrong
and provide practical examples of obedience to Allah.

3. Need for Prophethood

Human reason is valuable but limited. Humans can recognize many moral principles but cannot
independently determine all matters of worship, the Hereafter and divine accountability. Prophets
therefore provide revealed guidance.

4. Prophethood Establishes the Purpose of Life

The Prophets teach that human life is not meaningless. The Qur’an states:

“I did not create jinn and mankind except to worship Me.”
(Al-Dhariyat 51:56)

Prophetic guidance translates this purpose into practical conduct.
5. Prophets as Practical Models

The Prophet Muhammad (PBUH) was not merely a messenger who conveyed a book; he
demonstrated its teachings through his life.

The Qur’an says:

“Indeed, in the Messenger of Allah you have an excellent example.”
(Al-Ahzab 33:21)

6. Moral and Social Transformation

Prophets reform individuals as well as societies. The Prophet Muhammad (PBUH) transformed a
tribal society affected by injustice, female infanticide, exploitation and conflict into a community
based on faith, justice and brotherhood.

7. Prophethood and Human Rights

Prophetic teachings established the sanctity of life, property, honour, family rights, women's
rights, rights of neighbours and protection of minorities.

8. Finality of Prophethood

Islam teaches that Muhammad (PBUH) is the final Prophet. His message is universal:
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“We have not sent you except as a mercy to the worlds.”
(Al-Anbiya 21:107)

9. Conclusion

Prophethood provides humanity with divine guidance, moral direction and practical models of
righteous living. It connects revelation with human life and provides a framework for individual
character and social justice. Therefore, belief in Prophethood is essential for understanding the
Islamic worldview.
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Q. No. 5 — How does Islam highlight human
dignity and greatness? Discuss. (20)

English Answer

1. Introduction

Islam gives human beings an honoured status regardless of race, colour, wealth or social position.
Human dignity is rooted in the Qur’anic declaration:

“And We have certainly honoured the children of Adam.”
(Al-Isra 17:70)

2. Human Beings as Allah’s Vicegerents

The Qur’an states:
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“Indeed, I am going to place upon the earth a vicegerent.”
(Al-Bagarah 2:30)

This concept of Khilafah gives human beings responsibility rather than unrestricted superiority.
3. Equality of Human Beings
Islam rejects racial and tribal superiority:

“Indeed, the most noble of you in the sight of Allah is the most righteous of you.”
(Al-Hujurat 49:13)

The Prophet (PBUH) emphasized equality in his Farewell Sermon.
4. Sanctity of Human Life
The Qur’an declares:

“Whoever saves one life—it is as if he had saved all mankind.”
(Al-Ma'idah 5:32)

Life, therefore, cannot be taken arbitrarily.
5. Protection of Human Honour

Islam prohibits backbiting, humiliation, mockery and defamation. The Qur’an commands
believers not to ridicule one another. (Al-Hujurat 49:11-12)

6. Economic Dignity

Islam protects property and prohibits exploitation, theft, fraud and usury. Zakat and charity
provide social protection without turning poverty into a permanent condition.

7. Dignity of Women

Islam recognized women as independent moral and legal persons and granted them rights to
inheritance, marriage consent, property and education.

8. Dignity of Labour

The Prophet (PBUH) encouraged honest work and condemned exploitation. Islam does not
measure a person's worth merely through wealth or status.
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9. Contemporary Relevance

Human dignity today requires protection from torture, forced labour, trafficking, discrimination,
poverty, mob violence and unlawful deprivation of rights. Islamic principles provide a

comprehensive ethical foundation for such protection.

10. Conclusion

Islam elevates human dignity by recognizing humanity's honour, moral responsibility, equality
and rights. Human greatness in Islam is not based on race, wealth or power but on taqwa,

character and responsible stewardship of Allah’s creation.
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Q. No. 6 — How can the system of
accountability in Pakistan be idealized in the
teachings of the Holy Prophet (PBUH)?
Explain. (20)

English Answer

1. Introduction

Accountability is essential for good governance. Islam treats public office as an amanah, not as a
privilege. The Prophet Muhammad (PBUH) established a culture in which rulers, governors and
public officials were accountable for their conduct and use of public resources.
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2. Accountability as a Qur'anic Principle
The Qur’an commands:

“Indeed, Allah commands you to render trusts to whom they are due and when you judge
between people to judge with justice.”
(Al-Nisa 4:58)

3. The Prophet's Personal Example

The Prophet (PBUH) himself demonstrated accountability. His leadership was based on
transparency, consultation and justice rather than personal privilege.

4. Accountability of Public Officials
The Prophet (PBUH) appointed governors and collectors of zakat and monitored their conduct.
When officials received gifts because of their official position, the Prophet (PBUH) questioned

whether they would have received those gifts had they remained at home.

This establishes the principle that public office must not become a source of private
enrichment.

5. Rule of Law

Islam does not permit selective justice. The Prophet (PBUH) declared that even if Fatimah, his
daughter, committed theft, the law would apply to her. The principle is clear: no one is above
the law.

6. Equality Before Law

A genuine accountability system must apply equally to politicians, bureaucrats, businessmen and
ordinary citizens.

Flowchart:

Public Office — Amanah — Transparency — Independent Accountability — Rule of Law
— Public Trust

7. Prevention of Corruption
Islam prohibits bribery, embezzlement and misuse of public resources. The Qur’an says:

“Do not consume one another's wealth unjustly.”
(Al-Bagarah 2:188)
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8. Accountability with Due Process

Islamic accountability is not political revenge. Accusations must be investigated fairly and
punishment must follow established justice.

9. Application to Pakistan
Pakistan's accountability system can be improved through independent institutions, transparent
asset declarations, conflict-of-interest rules, timely trials, protection for whistleblowers, digital

procurement and equal application of law.

10. Conclusion

The Prophetic model offers Pakistan an accountability framework based on amanah, justice,
transparency, equality before law and institutional responsibility. Accountability becomes
meaningful only when it is impartial and applies to the powerful as well as the ordinary citizen.
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Q. No. 7 — How is it possible to eliminate
religious and political extremism in Pakistan
In the light of the teachings of the Holy
Prophet (PBUH)? Explain. (20)

English Answer

1. Introduction

Extremism is one of Pakistan's major social, political and security challenges. Religious
extremism emerges when religion is interpreted through intolerance, violence and exclusion,
while political extremism develops when political differences are transformed into hatred and
violence. The Prophetic model provides principles of moderation, dialogue, justice, tolerance
and peaceful coexistence.

2. Prophetic Principle of Moderation

The Qur’an describes Muslims as:

“A middle nation.”
(Al-Bagarah 2:143)

The Prophetic approach rejected both religious excess and moral indifference.
3. Respect for Human Life
The sanctity of life is fundamental. The Qur’an states:

“Whoever Kkills a soul... it is as if he had slain mankind entirely.”
(Al-Ma'idah 5:32)

Violence against innocent people therefore cannot be justified through religion.

4. Religious Tolerance and Coexistence

The Prophet (PBUH) established the Charter of Madinah as a framework for coexistence among
Muslims and different communities. It demonstrated that diverse communities could share
political responsibilities while retaining their religious identities.

5. Dialogue Instead of Violence

The Qur’an commands:

Address: 2-A, Shahrah Aiwan-e-Sanat-o-Tijarat, G.O.R.-l, Lahore, Pakistan Phone: 0325-0179777
Email: commonsexamination@gmail.com




“Invite to the way of your Lord with wisdom and good instruction.”
(Al-Nahl 16:125)

Disagreement should therefore be addressed through reasoned dialogue.
6. Political Moderation
The Prophet (PBUH) promoted consultation:

“And whose affair is [determined by] consultation among themselves.”
(Al-Shura 42:38)

Political disagreements in Pakistan should be settled through constitutional institutions rather
than violence, intimidation or hatred.

7. Justice as an Antidote to Extremism
The Qur’an commands:

“Do not let the hatred of a people prevent you from being just.”
(Al-Ma'idah 5:8)

Equal justice reduces grievances that can feed extremism.
8. Educational Reform

Religious and civic education should promote critical thinking, tolerance, constitutional values
and the Prophetic tradition of peaceful coexistence.

9. Countering Extremist Propaganda

Modern extremist narratives spread rapidly through social media. Pakistan needs credible
religious scholarship, media literacy, responsible digital platforms and counter-narratives based
on authentic Islamic teachings.

10. Socioeconomic and Institutional Reforms

Unemployment, exclusion, weak governance and political alienation can create fertile ground for
radicalization. Therefore, youth employment, quality education, rule of law and political
inclusion are essential.

11. Conclusion

The Prophetic model offers a comprehensive solution to extremism through wasatiyyah, justice,

dialogue, mercy, consultation, religious coexistence and respect for human life. Pakistan can
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reduce extremism not by suppressing legitimate disagreement but by building a society in which

disagreement is managed peacefully and lawfully.
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Q. No. 8(a) — Ijtihad

English Note

1. Introduction

Ijtihad literally means exerting one's utmost effort. In Islamic jurisprudence, it refers to the
disciplined intellectual effort of a qualified scholar to derive a ruling on a matter for which no
explicit and decisive ruling exists in the Qur’an and Sunnah.

2. Qur’anic Foundation

The Qur’an encourages reflection:

“So ask the people of knowledge if you do not know.”
(Al-Nahl 16:43)

Islam also repeatedly encourages thinking, reasoning and reflection.
3. Need for Ijtihad
Human societies continuously encounter new circumstances. Modern questions regarding
biotechnology, digital transactions, artificial intelligence, financial systems and international law
may require juristic reasoning.
4. Conditions of ljtihad
A qualified Mujtahid should possess knowledge of:
e Qur’an and its sciences
« Sunnah and Hadith
o Arabic language
e Usul al-Figh
« Islamic legal objectives (Maqasid al-Shariah)
« Principles of analogy and juristic reasoning
« Contemporary circumstances

5. Importance

ljtihad prevents Islamic jurisprudence from becoming disconnected from changing circumstances
while keeping new rulings within the framework of divine revelation.

Revelation — Principles — Ijtihad — Contemporary Application — Practical Solution
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6. Conclusion

ljtihad is an intellectual mechanism through which Islamic law responds responsibly to new
circumstances. It represents neither unrestricted freedom of interpretation nor blind imitation;
rather, it is disciplined reasoning within the framework of Qur’an and Sunnah.
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Q. No. 8(b) — Importance of the Epistles of
Hazrat Ali (RA)

English Note

1. Introduction

The epistles and letters attributed to Hazrat Ali (RA), particularly those preserved in Nahj al-
Balagha, contain important reflections on governance, justice, morality, administration and
human conduct. They are particularly significant for understanding Islamic political and ethical
thought.

2. Justice as the Foundation of Governance

Hazrat Ali (RA) repeatedly emphasizes justice and warns rulers against oppression. A ruler's
legitimacy is closely connected with protection of people's rights.

3. Responsibilities of Rulers

His instructions emphasize that rulers are trustees of public affairs. They should not treat public
wealth as personal property.

4. Welfare of the People

Governance should focus on the welfare of ordinary citizens, particularly the poor and
vulnerable. The ruler must remain aware of the conditions of the people.

5. Merit and Accountability

Officials should be selected on the basis of competence, integrity and suitability rather than
nepotism or personal loyalty. Public officials must remain accountable for their conduct.

6. Ethical Leadership

Hazrat Ali (RA) stresses humility, patience, truthfulness and control over personal desires.
Leadership without moral character can become a source of oppression.

7. Relevance to Pakistan
His principles remain relevant to Pakistan in areas such as:

Justice — Meritocracy — Accountability — Welfare — Good Governance
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They provide an ethical framework for combating corruption, nepotism, misuse of authority and
administrative injustice.

8. Conclusion
The epistles of Hazrat Ali (RA) represent an important legacy of Islamic political ethics. Their

emphasis on justice, public welfare, merit, accountability and moral leadership provides valuable
guidance for contemporary governance.
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